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Resumo 

 

Analisamos as relações entre a instrução escolar, o higienismo “pedagógico” e 

ultramontanismo católico no contexto de criação do Colégio Nossa Senhora da Conceição 

na cidade do Serro/MG, para o atendimento de meninas e moças, em seu orfanato, internato 

e externato. Investigamos três instituições que operaram em perfeita sincronia no projeto 

higienista serrano: a Irmandade de Santa Tereza, a Câmara Municipal e a Igreja Católica. 

Discutimos como o higienismo interferiu na instrução escolar serrana e em suas práticas de 

ensino no contexto de moralização das crianças órfãs e das meninas e moças. A metodologia 

utilizada foi a pesquisa bibliográfica para mapeamento, coleta e interpretação de 

documentos dos arquivos públicos e privados, e para a consulta dos autores especialistas no 

tema. O resultado obtido é o alargamento da compreensão sobre a forma de atuação da 
Igreja Católica na moralização popular através de seus colégios confessionais. 

 

Palavras-chaves: História da educação. Higienismo. Ultramontanismo. 
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Abstract 

 

We analyzed the relationship between school instruction, “pedagogical” hygienism and catholic 

ultramontanism in the context of the creation of Colégio Nossa Senhora da Conceição (Our 

Lady of Conception School) in the city of Serro, Minas Gerais, Brazil, for the care of children, 

adolescent girls and young women in their orphanage, boarding school, and normal school. We 

investigated three institutions that operated in perfect sync with the hygienist project of Serro: 

Irmandade de Santa Tereza, the City Council and the catholic church. We discuss how 

hygienism interfered with the school education and its teaching practices in the context of the 

moralization of orphaned children, adolescent girls, and young women. The methodology used 

was bibliographic research for mapping, collection, and interpretation of documents from 

public and private archives, and for the consultation of authors specializing in the subject. The 

result is a broadening of understanding of the way the catholic church acts in popular 

moralization through its confessional colleges. 

 

Keywords: History of education. Hygienism. Ultramontanism. 

 

 

 

Resumen 

 

Analizamos la relación entre la instrucción escolar, el higienismo "pedagógico" y el 

ultramontanismo católico en el contexto de la creación del Colegio Nossa Senhora da 

Conceição en la ciudad de Serro/MG, para el cuidado de niñas y chicas en su orfanato, internado 

y externado. Investigamos tres instituciones que operaban en perfecta sincronización con el 

proyecto higienista serrano: la Hermandad de Santa Tereza, el Ayuntamiento y la Iglesia 

Católica. Discutimos cómo el higienismo interfirió en la educación secundaria y sus prácticas 

de enseñanza en el contexto de la moralización de los niños y niñas huérfanos. La metodología 

utilizada fue la investigación bibliográfica para mapeo, recopilación e interpretación de 

documentos de archivos públicos y privados, y para la consulta de autores especializados en el 

tema. El resultado es una ampliación de la comprensión de la forma en que la Iglesia Católica 

actúa en la moralización popular a través de sus colegios confesionales. 

 

Palabras clave: Historia de la educación. Higienismo. Ultramontanismo. 
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The sister of charity! 

Young woman who, in exchange for the intoxicating perfumes created by human industry,  

has the stunning bad scent of the hospital and the sick. 

Young woman who watches the anonymous dying man, from whom she flees, with horror,  

the other young woman, the young woman of the century, the young woman from the halls. 

Alcebíades Nunes de Ávila e Silva, Dos meus escriptos, 1931. 

 

 

 

 Body hygiene. Hygiene of the soul. Two basic principles for civilized, peaceful, 

progressive, and modern social coexistence. Two principles adopted by the social 

institutions of public government in the city of Serro, Minas Gerais, Brazil, since the 

second half of the 19th century.  

 

Figure 1- Map of the location of Serro in the state of Minas Gerais and Brazil 
 

 
 

Source: Raphael Lorenzeto de Abreu. 

 

On one hand, the civilized, the clean people. On the other, the undesirable, the dirty ones. 

This tension between cleanliness and dirt, between right and wrong, between the educated and 

the ignorant, between those who command and those who obey, between the good and the bad, 

marked the society from Serro, whose elites needed to differentiate themselves from enslaved 

people, from former slaves, from the Indians, from the foreigners, from the sick, from the unclean, 

from the sinners. Body and soul hygienism operated within mountain society, in a constant 

tension between the poor and rich, between Christians and non-Christians. Therefore, Chalhoub's 

explanation (2006, p. 29) expands this scenario in which:  

 

Poor classes were not seen as dangerous classes just because they could 

offer problems for the organization of work and the maintenance of 

public order. The poor also offered danger of contagion. On one hand, 

the social danger represented by the poor people itself appeared in the 

Brazilian political imaginary of the late nineteenth century through the 

metaphor of contagious disease: the dangerous classes continued to 

reproduce while poor children remained exposed to the vices of their 

parents. Thus, in the very discussion about the repression of idleness, 
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which we have cited, the strategy to combat the problem is generally 

assumed to consist of two stages: more immediately, it was necessary 

to repress the supposed non-work habits of adults; in the longer term, it 

was necessary to take care of the education of minors. 

 

The first public procedure for body hygiene was the creation of Hospital Santa Tereza, 

inaugurated on April 8, 1863. Created by Irmandade de Santa Tereza, the public place of control 

and cure of diseases first functioned in the old building of the Real Casa da Fundição do Ouro 

(Royal House of The Gold Foundry). Demolished the old building, another modern building 

was built, suitable to the sanitary standards of the time2. In the center of the hospital, the small 

Capela de Santa Tereza (Chapel of Santa Tereza) with unique tower, invites the hygiene of the 

soul, through the religious devices of Christianity.  

The second procedure of Serro’s government was to sanitize the churches and chapels 

built in the eighteenth century preventing the burial of corpses in their graves, renewing the 

habit of burying in an open place and far from the village. The municipal cemetery was built at 

the top of the city, with high walls of soapstone. The inauguration was in 1884, after a long 

mobilization of the community against incurable epidemics, the City Council concerned with 

protecting the public thing, parish vicars in disciplining burials and the provincial government 

interested in controlling diseases in national territory. All mobilized in order to raise the capital 

necessary for the great work of public sanitation, for the good of all. In front of the municipal 

cemetery the Capela de São Miguel e Almas (Chapel of St. Michael and Souls) with a single 

tower, is the place where the living pass to bury their dead, in a correct and scientifically taught 

way. Oliveira Sobrinho (2013, p. 213) explains that in the sanitarist mentality: 3 

 

 

 

 

 
2 A curious case that links hygienism with education occurred with the publication of Law no. 116, of July 2, 

1911, which authorized the Municipal Executive Agent to make the acquisition of the property called Boa Vista 

or Chácara (Farm) do Mestre Santos. There had already been installed the Municipal Isolation Hospital that had 

already received 10 patients affected by smallpox under the surveillance and treatment of the hygiene delegate of 

the municipality commissioned by the state government to stop the epidemic (ARQUIVO PESSOAL MARIA 

EREMITA DE SOUZA, Caderno 139, n.p. – PERSONAL ARCHIVE). Later, the same hospital received leprosy 

patients, which eventually marked the place with the name of Lazareto, nowadays Bairro Bela Vista. 
3According to Briskievicz (2017, n.p.), on April 21, 1890, "fevers affect the residents of the Mauriti 

Neighborhood (formerly Vasa Canudos), and a commission to assess the causes of the disease was appointed. The 

Council of Intendency took the following decision to own the report of the medical board: "the Mauriti Quarter 

(former Vasa Canudos) suburb of this city has lately been affected by fevers of bad character that continue to rage 

in that place; to address this evil this Intendency appointed a medical commission of the place to which examining 

and studying the causes or origin of these fevers has just given the opinion giving as one of the primary causes the 

burial of corpses in the cemetery of Our Lady of the Rosary of this city. In the face of this opinion that will be 

presented to you by the worthy vicar of this parish to your knowledge the Intendency has resolved to close the 

cemetery alluded to and asks the said vicar to admit in the large cemetery the corpses of the brothers of the Rosary 

thus respecting the rights acquired by the Brotherhood. Health and fraternity. To the administrator's table of the 

Irmandade de Nossa Senhora do Rosário (Brotherhood of Our Lady of the Rosary) of the city of Serro. President 

– Sebastião José Ferreira Rabelo, Secretary Antônio Araújo Costa du Cursage." The commission was composed 

of: Dr. Joaquim Bernardino Pereira de Queirós, Dr. Antônio Pinto da Fonseca and the pharmacist Peregrino do 

Nascimento Moura. The decision generated great uneasy in the community to the point of sending a protest to the 

Archbishop of Diamantina, "thus hoping to raise perhaps a new religious issue among us", in the statement of the 

Council of Intendency that sent a letter to the Governor requesting the administration of the cemetery." The 

government wanted to put an end to the custom of burying the brothers of the Brotherhood of the Rosary in its 

own cemetery. This explains hygienism well: some groups are chosen to be sanitized preferably to others. 
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The engineer and the doctor, especially the sanitary doctor, appear as 

characters of an elite that will provide the necessary interventions for 

the establishment of the new hygienist order; health actions will be 

developed with a view to combating epidemics, an ideal of cleanliness 

and, at the same time, utopian desire for progress. 

 

 The third step in ensuring body hygiene in Serro’s community was the constant creation 

of schools for children and young people. Thus, to control the problems that could be generated 

with the publication of the Free Belly Law in 1871, the Liceu de Artes e Ofícios (Lyceum of 

Arts and Crafts) was created (1880-1883) to discipline the naïve, the children free of slaves in 

captivity, forging in the baptismal font. In 1895, the Escola Normal Municipal do Serro 

(Municipal Normal School of Serro - 1895-1903) was inaugurated to offer qualified teachers to 

the primary schools of the municipality, in order to boost and modernize the mountain society, 

purifying it from ignorance and idleness. Both in the Lyceum and normal school the concern 

was the formation of labor for the labor market, training young people to exercise civilized their 

social roles. Therefore, according to Arriada et al. (2012, p. 41), in the context of analysis 

carried out in our current time:  

 

One of the roles played by school institutions is to standardize and regulate 

the educational process. Based on that, the rhythms of the school were 

established. Those new institutions represent a relationship permeated by 

control, time distribution and differentiated uses of school spaces, where 

activities are performed with frightening regularity and in well-delimited 

stages. For example: time to enter, time to leave, scheduled time of each 

class, intervals regulated between one class and another, time for 

recreation, etc. Teaching and learning time control are intricately linked to 

the construction of social ages, especially children and young people. The 

representations and practices of young people are related to a historical 

root – modernity – which is expressed in the justification and legitimacy 

of surveillance and in the supervision of times and rhythms. 

 

 Hospital, cemetery, and schools are social devices for controlling the hygiene of 

bodies and souls. For someone to learn to take care of their own body, someone else must 

teach them about their own body, about what their body is. For this, a network of efficient 

social devices is needed to discipline the soul, that is, the space of the subject in which the 

freedom to be what one is, the place where the inner life of the individual happens. The 

hygienist social devices intended, therefore, to regulate, for the good of all, the thought, 

judgment and will of each one. Therefore, people from Serro baroque way of being – 

ontological structure constitutive of the way of thinking and acting in the common world in 

constant process of conflict between good and evil, between pure and unclean, between the 

beautiful and the ugly, and others, formed basically in the eighteenth century as a local 

identity – incorporated in the second half of the nineteenth century the lessons of how to 

preserve the social body as if it were its own body. To this end, they created the hospital, 
modernized the burials, invested in the modernization of public education.  

 When, in 1904, the Irmãs da Congregação das Filhas da Caridade de São Vicente de 

Paulo (Sisters of the Congregation of the Daughters of Charity of St. Vincent of Paul) arrived 

at Serro to administer the hospital and open their school, they further enhanced the baroque way 
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of being from Serro with hygienist strategies. That's why our 4methodological presupposition 

to understand the installation of the Colégio Nossa Senhora da Conceição (Our Lady of 
Conception School) in the city of Serro is that the hygienism of those institutions ended up 

strengthening the social control over orphans, students at the boarding school, the poor boys of 

the Liceu Casa dos Ottoni and, especially, became an important device of social control of 

Serro’s elites. In this sense, our methodology seeks in Michel Foucault the answer to the 

mechanisms of disciplinary power and power techniques in modernity, especially the notion of 

disciplinary power and biopower proper to governmentality at the end of the modern era, with 

profound influence in our contemporary world. And so we start from the general idea that: 

 

Instead of asking ideal subjects what they could give of themselves or 

their powers to allow themselves to be subjected, it should be 

investigated how subjection relationships can manufacture subjects. 

Thus, instead of seeking the single form, the central point from which 

all forms of power would derive by consequence or development, we 

must first allow them to be valid in their multiplicity, in their 

differences, in their specificity, in their reversibility: to study them, 

because, as relations of forces that intersect, refer to the others, 

converge or, on the contrary, oppose and tend to cancel. Anyway, 

instead of granting a privilege to the law as a manifestation of power, 

it is preferable to try to locate the different coercion techniques 

employed by it (FOUCAULT, 2005, p. 319-320). 

  

 The sisters of the hospital and the school became living models of morality presented 

by Serro’s elites as an achievement for the city of Serro. According to Sant'Anna (2003, p. 1-

2), in the context of analysis carried out in our present time, "social, discursive and non-

discursive practices, crossing the materiality of reality and constituting it, revealed the 

institutional effort to control and monitor the 'fragile nature' of women"; therefore, "in the face 

of the orientation that sought to enable a project towards the modernization of Brazil (...) 

education-related problems, such as the existence of a mostly "ignorant and irrational" 

population, would have to be addressed in the shortest time." In this sense, the civilizing process 

"did not match the absence of education" because "the proposal of education also went through 

 
4 The city of Serro is an ancient gold village, colonized in 1702. We call Serro’s baroque way of being the 

forms of adjustment itself and singular, creating social structures for the expression of the desire and will of the 

founders of the city, that is, how the village invented its civilizing process (ELIAS, 1993; 1994). Therefore, the 

mountain elite created a complex worldview in an attempt to form a common, community, collective, moralizing 

and moralizing custom, stabilizer, and stabilizing in which the residents recognized themselves builders of their 

own worldview. Serro’s morality has been pedagogically taught to the new generations since the 18th century by 

the symbolic power implicitly or explicitly expressed by buildings, by churches, by pillory, by the separation of 

social classes, by the separation between captives, liners, and free men, between boys and girls, between poor and 

rich. The paradigm of symbolic power was consolidated (BOURDIEU, 2011) in which the relationships 

maintained by the coercivity and centrality of adults who had already made their moral choices before the 

newborns were everywhere and social spaces and was lived and revived by generations of adults and taught to the 

new generations in the mines of Serro do Frio. The family, ecclesiastical, governmental, and police forms that are 

part of a society are taught and learned on a daily basis. Thus, they are considered forms of reproduction of 

symbolic power. The coexistence of the individual in groups is permeated by power relations of the individual, of 

other individuals, of his group and from other groups. Thus, it is learnt in a formal and also in an informal way in 

the coexistence with others and with the objects of society, in this case, the city itself and its cultural, religious, 

economic centralities, etc. Serro’s baroque way of being is the specific way of being, thinking and acting of that 

society in relations of symbolic power reproduced by social institutions, such as the school, for example. 
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purposes such as the formation of an 'identity' and public opinion, leading the country to a 

cultural, national and material development." Thus, "the dissemination of literacy was proposed 

to control and homogenize" because the public instruction of the school as a disciplinary 

institution" would have as its purpose the observation, classification, training, scanning and 

normalization of its subjects. Finally, the school and the hospital presented the sisters as social 

models of body and soul hygiene, which can be considered a refined technique and strategy of 

homogenization of social behaviors in order to "produce effects on the bodies" by inserting 

"individuals in the networks of power." 

 This construction of a model-project was not casual but thought inside the discussions 

about Serro’s hygienist morality in the sessions of Irmandade de Santa Tereza. Tell the story of 

the education that took place in the corridors of Colégio Nossa Senhora da Conceição (Our 

Lady of Conception School) - started as an orphanage for abandoned/marginalized children and 

adolescent girls - is to revisit the relations between school education and its ideal of 

modernization of society by the hygiene of the body and soul.  

 

Irmandade de Santa Tereza  

 

Irmandade de Santa Tereza appeared on October 26, 1855 when the 45 brothers (men 

and women) gathered to write and approve their statutes, with the aim of governing the city's 

future hospital. The initial statutes were signed by the Baron of Diamantina – Francisco José 

de Vasconcelos Lessa, Father José Jacinto Nunes and the doctor Claudionor Antônio Azevedo 

Coutinho. On March 9, 1858, the Bishop of Mariana, Dom Viçoso, approved the statutes and, 

on July 11 of the same year, the president of the brotherhood was acclaimed, the Baron of 

Diamantina, the secretary Manoel do Nascimento Moura and the rapporteur Simão da Silva 

Pereira Lins. The hospital now has an administrative bureau with a provider, the Baron of 

Diamantina himself, a clerk Dario Clementino da Silva, a treasurer father José Jacinto Nunes 

and a prosecutor Francisco Cornélio Ribeiro. In practice, a Irmandade (the Brotherhood) ran 

the hospital with some of its brothers, chosen to form the administrative bureau. The Santa 

Tereza Hospital was officially opened on April 8, 1863 (ARQUIVO PESSOAL MARIA 

EREMITA DE SOUZA, Caderno 3, n.p.  – PERSONAL ARCHIVE).  

The decision to invite the Daughters of Charity to take over the administration of the 

hospital and to found their school in the early twentieth century was articulated by father João 

Moreira de Carvalho, provider of the same hospital in several mandates. He had the help of the 

former director of the Municipal Normal School of Serro, Alcebíades Nunes de Ávila e Silva 

(scribe of the brotherhood in all the mandates of the provider Father João Moreira). Apparently, 

a fundamental support was that of the master Cristina Amélia de Queirós Queiroga, who opened 

her house to receive the first sisters, while the hospital adapted to host them.  

 The priest from Serro João Moreira da Silva (1873-1947) did his primary studies with 

the master Cristina Amélia de Queirós Queiroga "who became his protector and great friend", 

according to Souza (1999, p. 256). He was vicar of the parish of Nossa Senhora da Conceição 

(Our Lady of Conception) and mayor. Professor Alcebíades Nunes de Ávila e Silva (1870-

1942) was one of the founders of the Municipal Normal School of Serro and, according to Pires 

(2015, p. 17), "in everything manifested his catholic spirit." The master Cristina Amélia de 
Queirós Queiroga (c.1837-1920) was the daughter of Bernardino José de Queiroga Júnior 

(1800-1866) who was a lawyer, councilman, provincial deputy, and president of the province 

of Minas Gerais in 1848. He married Maria Salomé de Queirós Queiroga. Maria Salomé de 

Queirós Queiroga lived in Casa da Arca (House of the Ark), a former shelter for orphans. The 

master Cristina became a normalist in Ouro Preto and returned to Serro in 1870, founding her 

own private school. When she died in 1920, her former residence was given to the operation of 

the Escola de Nossa Senhora da Conceição (School of Our Lady of Conception). The three 



Cadernos de História da Educação, v.20, p. 1-18, e035, 2021 | 8 

 

articulators for the arrival of the Daughters of Charity at Serro were deeply linked to 

ultramontane catholicism, represented in Minas Gerais by the bishop of Mariana Dom  5Antônio 

Ferreira Viçoso and the bishop of Diamantina Dom José Antônio dos Santos. The moralization 

of children and young people by quality education – usually linked to the teaching of morals 

and civics and religious education – was one of the best-known flags of ultramontane fighters. 

Thus, the ideia of introducing the Daughters of Charity in Serro to improve the 

administration of the hospital, public health, and public instruction – with an orphanage for 

poor girls and a boarding school for wealthy girls –first appeared in the Livro de Atas da 

Irmandade de Santa Tereza (Book of Proceedings of the Brotherhood of Santa Tereza), in a 

meeting of October 19, 1902. According to the record of the proceedings, on that day a new 

election was made that renewed to father João Moreira da Silva the position of provider and 

the clerk Alcebíades Nunes de Ávila e Silva. The priest, in his speech said that, because of 

the insistence with which the worthy administrator Dona Ana Brandão Nunes, spoke of 

leaving the administration of the hospital, insistence due to health nuisances, provided to 

see if it would be possible the coming of the Irmãs de São Vicente de Paulo (Sisters of St. 

Vincent de Paul) "who were in charge of the administration giving the departure of the 

current worthy administrator who deserves praise for the dedicated way in which he has 

performed his duties" (ARQUIVO PESSOAL MARIA EREMITA DE SOUZA, Caderno 

32, n.p. – PERSONAL ARCHIVE). The provider said that he would communicate to the 

house what he could in that sense, after approved by the bureau the delivery of the hospital 

to the Sisters of Charity. He did not explain the strategy used, but everything indicates that 

the request was made to the Bishop of Diamantina, Don José Antônio dos Santos (1863-

1905) who must have forwarded the request to the superior of the same sisters, Father 

Lacoste, who accepted the invitation. The Daughters of Charity had been working in 

Diamantina/MG since 1866, when the same bishop had founded the Colégio Nossa Senhora 

das Dores (Lady of Sorrows School), passing the administration to the Vincentians.  

 In the session of July 21, 1903, the provider gave the house the knowledge that the 

coming of the Sisters of Charity to take over the internal administration of the house judged 

so far impossible now seemed to become a reality, being the same ready to come. Everything 

was combined with the protector of father João Moreira, Dona Cristina Queiroga, who offered 

excellent accommodation in her house until the same hospital had built them. This is 

confirmed by the account of Maria Salomé Nunes, Zinha, in the record of Maria Eremita de 

Souza. According to the interviewee,  

 

In 1904, four Sisters of Charity came to Santa Casa: sister Vicência 

Benevides, sister Maria Carvalho, sister Biard and sister Luiza Guedes. 

Sister Biard came as superior. They began teaching sewing, flower, 

embroidery, in Queirogas’ house, this sister Luiza Guedes. Then they 

came to the house of master Cristina... this offered. She taught sister 

Vivência Benevides and sister Luiza Guedes. It worked in this time 

where the gym was the normal school. Sister Benevides taught 

Portuguese and other disciplines, there was no separate discipline. 

Professor Miguel Cardoso contributed a lot to transform the then day 
 

5 Ultramontanism or the doctrine of conservative Roman Catholicism means that it has come beyond the Roman 

hills and spread throughout Europe and the world; it refers to the catholic political doctrine it sought in Rome – in 

its ideal of radiating catholic values to the world – its main reference. This movement arose in France (birthplace 

of the Congregation of the Daughters of Charity of St. Vincent de Paul) in the first half of the 19th century. The 

ultramontane reform gave rise to bishops concerned with popular and proselytizing pastoral orientation; he 

preached intolerance against Freemasonry, Protestantism, changes in social customs such as divorce, practically 

everything that represented the modern made the Church a retrograde institution, thus seen by the most informed 

layers of the population (LUSTOSA, 1990).  
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school what sister Benevides' classes were called in a like -- [1913]. 

Zinha [Maria Salomé Nunes] graduated as a normalist at Escola Normal 

do Serro in 1907 and was appointed in 1908 to June 12, 1908 and the 

school was not yet equated (ARQUIVO PESSOAL MARIA EREMITA 

DE SOUZA, Caderno 3, n.p. – PERSONAL ARCHIVE).  

 

A few months later, the clerk Alcebíades Nunes de Ávila e Silva wrote:  

 

On the 7th day of February of the year of the birth of Our Lord Jesus 

Christ in 1904 in the session room of the brotherhood of St. Teresa of 

Jesus of this city of Serro, present the brothers who make up the 

administrative table, the provider opened the extraordinary session 

specially convened to give possession to the Exma. Sister Superior 

Tereza, Sister Maria, Sister Vicência and Sister Luiza who by 
deliberation of the brotherhood assume the administration of the hospital 

being in fact sworn in. For the record, the gift that is duly signed is 

included: provider father João Moreira da Silva, clerk Alcebíades Nunes 

de Ávila e Silva, treasurer Francisco Caetano Xavier, Francisco Roberto 

Brandão da Fonseca, canon Epaminondas Nunes de Ávila e Silva, 

Henrique Carlos de Vasconcelos Lessa, sister Tereza, sister Maria, sister 

Vicência, sister Luiza (ARQUIVO PESSOAL MARIA EREMITA DE 

SOUZA, Caderno 32, n.p. – PERSONAL ARCHIVE). 

 

 In the session of February 24, 1904, the dominant subject was the program of externality 

presented to the bureau by Irmãs de São Vicente de Paulo (Daughters of St. Vincent de Paul) who 

were already in possession of the administration of the hospital. The clerk noted that soon it would be 

inaugurated the normal school for boys and girls and should the same work in halls of the house of 

Dona Cristina Amélia de Queirós Queiroga who gave them for the said end free of charge. The 

reverend provider still exposed that on the need for a loan in the amount of 8:000$000 for the 

completion of the works of the same hospital. In the following sessions, the sisters communicated the 

acquisition of a harmonium through collection of alms and quermesse (bazaar) and exposed their ease 

in negotiating with the Brazilian government the transport of equipment by Estrada de Ferro Central 

do Brasil (Central Railway of Brazil) (ARQUIVO PESSOAL MARIA EREMITA DE SOUZA, 

Caderno 32, n.p. – PERSONAL ARCHIVE). With the arrival of the sisters the Brotherhood received 

successive donations – which was common since its foundation.  

 On December 3, 1905, Teófilo Pinheiro delivered a donation of 1:000$000 (a million 

réis) in the name of Dona Idalécia Augusta Brandão and another 500$000 (five hundred 

thousand réis) on the condition of being admitted a girl to be educated in the future boarding 

school. A few months later, the same Teófilo Brandão gave $3,000 ,000 (three million réis) for 

the increase in the patrimony of the Brotherhood and especially for the aid for the maintenance 

of a school for girls by the Brotherhood. Therefore, it was during the meetings of the Irmandade 

Santa Tereza that it was decided to introduce the Daughters of Charity of St. Vincent de Paul in 

Serro’s education and public health.  
 

The social works of Filhas da Caridade 

 

 The history of the Congregação das Filhas da Caridade em Minas Gerais (Congregation 

of the Daughters of Charity in Minas Gerais) began in Mariana, taking over Colégio 

Providência (Providence School), founded by Dom Viçoso in 1850 (MUNIZ, 1999). According 

to Lage (2011, p. 22), in a context of analysis carried out in our current time, 
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The installation and strengthening of the activities undertaken by the 

Daughters of Charity in Mariana from 1849 took place due to the 

performance of bishop D. Antônio Ferreira Viçoso, responsible for 

strengthening romanized catholicism in Minas Gerais lands. [...] The use 

of Vincentians in the project of romanization and universalization of 

catholicism in the 19th century was due to its long history and 

organizational specificities. The Congregação das Filhas de Caridade 

(Congregation of the Daughters of Charity) was founded in France in 1633 

by Vincent de Paul and Louise de Marillac. There was already a male 

aspect, the Congregation of the Mission (or Lazarists). The intentionality 

of the foundation of the female aspect was causally linked to the issue of 

the expansion of the idea of charity, and Vincentians would be responsible 

for various activities: care for the sick in hospitals, care in nursing homes 

for the disabled and the elderly, the creation of abandoned and orphaned 

children, the assistance in maternity wards, prisons, etc.   

 

At Serro, the first Sisters of Charity arrived on February 3, 1904. A group of four 

missionaries organized around a superior of the community, sister Teresa Biard, a native of 

France. The other sisters who formed the first group from Serro were sister Vicência Benevides, 

sister Luisa Guedes and sister Maria Monteiro Carvalho, of Portuguese origin.  

Around May 1, 1904, the missionary group founded a children's school in one of master 

Cristina's rooms in her residence, where the first sisters were temporarily staying.  

In 1906, following the logic of child and youth catcheting, sister Teresa Biard 

founded the group of Associação Filhas de Maria (Association of the Daughters of Mary). 

In the absence of studies on the Daughters of Mary in Serro, it is possible, by comparison, 

to understand how it was organized, for example, in Diamantina, at the Escola de Nossa 

Senhora das Dores (School of our Lady of Pain). According to Dias (2015, n.p.), "the 

Association of the Daughters of Mary of the School of Our Lady of Pain, was a religious 

institution created in 1875 in the city of Diamantina and that, until 1948, expanded 

considerably, it had 117 associates and 11,623 associates throughout Brazil." The religious 

prescriptions for the behaviors to be practiced by a daughter of Mary made it possible to 

"observe that women were only accepted and legitimized by society from the moment they 

were annulled for the benefit of the husband, children or divine spouse, regardless of the 

chosen state." Thus, "he was, in a light of it, a being who lived for others, who had no 

existence in himself" and Mary's daughters admitted to the association, "both orphans and 

minor interns received a pink ribbon, representing the baby Jesus; soon after, depending on 

their gestures and behaviors, they received purple and green ribbons that were preparation; 

finally they received the blue ribbon of the Daughters of Mary." The author explains that 

"in order to obtain the latter, the young woman should imitate the virtues of Our Lady, be 

humble and obedient" and "considered herself the greatest honor to achieve this condition, 

and many of the students did not obtain such privilege" and that "the tapes were used to 

attend mass, attend parties, processions and meetings with the mother superior." 
That same year, on September 25, Casa de Caridade Santa Tereza (House of Charity 

Santa Tereza) received a visit in a magna session of the president of the state of Minas Gerais, 

from Serro, João Pinheiro da Silva, who inaugurated the renovated building. At the time – and 

this is one of the only records of the girls in the orphanage – the girl Amelia Nunes de Moura e 

Silva greeted the president on behalf of Asiladas de Nossa Senhora da Conceição (Asylees of 

Lady of Conception), followed by several musical plays and a dialogue by the girls Eponina 
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and Otonina. The session ended with a speech by João Pinheiro (ARQUIVO PESSOAL 

MARIA EREMITA DE SOUZA, Caderno 3, n.p. – PERSONAL ARCHIVE). 

On September 11, 1908, after the acquisition of the former house of the Baron of 

Diamantina from the hand of his heirs by the Irmandade de Santa Tereza, the Asylo 

(Asylum) and Colégio Nossa Senhora da Conceição (School of Lady of Conception) was 

founded. This means that the building was an orphanage residence for orphaned girls and a 

college for external students.  

On October 15, 1909, the visitor of the Congregation of the Mission authorized another 

sister to be a teacher of Colégio Nossa Senhora da Conceição (Our Lady of Conception School) 

on the condition that the two sisters of the school should have their meals in common with those 

of the hospital. Because the school had its distinct economy in nothing on the way of Irmandade 

de Santa Tereza, the permission was granted in a meeting of Irmandade de Santa Tereza, "being 

insignificant the increase of expenditure for the house in view of the great benefit to our 

population comes from the existence of the school, entrusted to the worthy benevolent 

daughters of St. Vincent de Paul" (ARQUIVO PESSOAL MARIA EREMITA DE SOUZA, 

Caderno 3, n.p. – PERSONAL ARCHIVE). 

In 1910, the superior sister Teresa Biard6 was transfered from the community, taking 

in her place the new superior sister Maria Monteiro Carvalho. In 1912, it was installed the 

first private electric lighting in Santa Casa, Asylo and Colégio, and the generator was 

adapted to the hospital yard mill. In 1920, the master Cristina Amélia de Queirós Queiroga 

died leaving everything that belonged to her to the school and the orphanage. Inheriting the 

residence of master Cristina in will, Irmandade de Santa Tereza transferred the school and 

orphanage from the building of Rua Barão de Diamantina to the house where the history of 

the sisters in the city had begun, in the old school of master Cristina. The former house of 

the Baron of Diamantina was not completely deactivated, since it was ceded to the operation 

of the Patronage of the Ottoni, which operated from 1921 to 1930, also using for its 

workshops the House of the Ottoni and the Patronage Farm, in the corner of the Beach7 

(ARQUIVO PESSOAL MARIA EREMITA DE SOUZA, Caderno 3, n.p.  – PERSONAL 

ARCHIVE). The former patronage's house was only sold by Irmandade de Santa Tereza in 

1946, for the amount of 100:000$000 (a hundred million réis). 

 

What was taught in Colégio das Irmãs? 

 

 O Colégio de Nossa Senhora da Conceição (Our Lady of Conception School) had as its 

initial objective – when it was created as Asylo Nossa Senhora da Conceição (Our Lady of 

Conception Asylum) in 1907 – to serve the invalidated, poor, and abandoned girls to orphan. 

 
6 On May 7, 1908, this sister enrolled a 15-year-old boy by name Raymundo Maria Barbosa of Brazilian nationality, 

resident in Serro, in the first year of the cycle, not declared poor, in the first class that graduated with the inauguration of the 

School Group Dr. João Pinheiro. Sister Teresa Biard identified herself as a Lazarist and religious by profession, presenting 

herself as a protector of the student she enrolled. It is reported that the student attended the first quarter of the year beginning 

in May and there was no record if it was approved for the following year (ARQUIVO E. E. E. DR. JOÃO PINHEIRO DA 

SILVA, 1908-1909, p. 15). Was he an orphan raised with his sisters? Why was the boy's guardianship with the superior of 

the college and the hospital? Why, despite being 15 years old, did the boy only enter first grade?  
7 According to Freire (1997, p. 35-36), "his workplaces were installed in three different places: the central body 

administration, classrooms, students' residence in addition to the medical-dental outpatient clinic, infirmary, music 

room, kitchen and cafeteria, everything was sheltered in the beautiful townhouse where the State School Minister 

Edmundo Lins operates today. Jobs were created, which were filled, almost all, by people in the place. I think few 

from the outside came: only an agronomist, a music master, I'm not sure. On the beach, another work point was 

settled, in the building that is next to the Church of Matozinhos, the Casa dos Otoni (House of Otoni), which was 

donated by the traditional family for this purpose. There, worked joinery, a smithy and a tailor shop, and, I believe, 

a shoe store too. All directed by competent masters, devoted and efficient craftsmen. The other place – for me, the 

main one – was the agricultural pole, which operated in The Patron's Farm." 
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In the Album of the Bicentennial of 1914, a photograph draws attention because it is "the first 

orphans with which, six years ago, the Asylo de Nossa Senhora da Conceição began, today a 

similar Normal School" (SILVA, 1914, n.p.). In it appear 22 young women, adolescent girls, 

and children of various ages, some perhaps two years old, all with the ribbons of the Association 

of the Daughters of Mary around their necks. They are led by father João Moreira da Silva who 

carries his hand to his chest, with three sisters of charity distributed proportionally behind the 

orphans and, in the center, at the door, the banner of the Association of the Daughters of Mary. 

Twenty-two children have been abandoned by the most different situations: death of their 

mother, abandonment in the public space as foundling since birth, extreme poverty of parents 

who chose to put them in a school where they could have something to eat, what to wear, what 

to learn. The photography does not reveal the daily life of the orphanage, its schedules, the 

rigorous discipline, the obligatory catholic teaching with its prayers and liturgies. The routine 

of the orphanage is implied. However, the hygienist ideal is evident in the cleaning of clothes, 

of the banner, in the perfect order of children in upright posture. There is an ideal of purity that 

seems to be held in all those present in photography – children, priests, and sisters of charity.  

 

Figure 2 – Photograph of orphans of the Asylo Nossa Senhora da Conceição (Our Lady of 

Conception Asylum) – 1913 
 

 
 

Source: Álbum do Bicentenário do Serro (Bicentennial album of Serro), 1914  

 

 In the orphanage, the shelter would guarantee children, adolescent girls, and young 

women the radical removal from the evils of the world and guarantee, through education, a 

better future for each of them. The girls in photography are shown as the result of mountain-

quality education, as a charity that effectively showed their reason for being, improving the 

city, moralizing, and civilizing the abandoned of society.  

 It is that Asylo Nossa Senhora da Conceição (Our Lady of Conception Asylum) was created 

to end (partially, because the care was only for children and adolescent girls) with a chronic problem 

since the eighteenth century and that perpetuated during the nineteenth century: the foundling, the 

invalidated and the unwanted orphans were created by guardian families with the help of public 

coffers. Now, with the sisters of charity, the city had modernized, with its own building to welcome 

the orphans, with specialized care. This idea was the main argument for giving the education of 

orphans to the sisters, as happened, even in Lisbon, as Lage tells us (2011, p. 128): 
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The constitution and initiatives of the society demonstrate the 

charitable and religious character of the female world Portuguese. 

Within the principle of charity of the female nobility, those women 

tried to solve the problem of the large number of orphaned children 

as a result of the epidemics, which already crowded existing 

orphanages or lived in precarious conditions with their families. It 

is also perceived the concern with the need to co-opt people who 

knew how to deal specifically with poor and orphaned children, 

with methods different from those used in Casa Pia, besides solving 

the problem of the lack of teachers with full availability of time and 

able to make orphans good citizens, good fathers, good mothers, 

and even good Christians. In the opinion of the Protective Society, 

the Daughters of Charity of St. Vincent de Paul had extensive 

experience and would be more appropriate in this task.  

 

  

What would be the educational intention developed pedagogically in the reception of 

children and adolescent girls in Asylo Nossa Senhora da Conceição (Our Lady of Conception 

Asylum)? Instruct girls to become virtuous housewives – married or celibate – in the service of 

a happy home. This is what the manual of domestic economics entitled The Happy Home, 
8published in 1916 (apud MALUF, MOTT, 1999, p. 374), reported, for example. It reads that 

"the woman always is responsible for home – modestly that it is - a temple that worships 

happiness"; woman would compete, then, "to send home the ray of light that dissipates 

boredom, just as the rays of the sun ruin the bad microbes" and, therefore, "if the home has as 

administrator a woman, a woman dedicated and with love of order, that then is health for all, it 

is the union of hearts, perfect happiness in the small state, whose minister of finance is the 

father, it is up to the companion of his life the political portfolio, the affairs of the interior."  

 Thus, the technical capacity of training children and adolescent girls of the Daughters 

of Charity recognized as the modernization of Serro’s customs was amalgam to the progressive 

interests of local elites, concerned with moralizing orphans, contributing to the perpetuation of 

the traditional family from Serro. Thus, Maluf and Mott (1999, p. 373-374): 

 

Based on the belief of a feminine nature, which would give women 

biologically to perform the functions of private life, the discourse 

is well known: the place of the woman is home, and its function 

consists of marrying, generating children for the homeland and 

soothe the character of the citizens of tomorrow. Within this 

perspective, there would be no possible achievement for women 

outside home. [...] The image of the mother-wife-housewife as the 

main and most important function of the woman corresponded to  

what was preached by church, taught by doctors and jurists, 

legitimized by the state, and disseminated by the press. 
 

8 According to Lage (2011, p. 44), "within catholic discourse, women's education would also serve as 

preparation for the sacred function of the mother and wife, necessary to value female virginity. Virgins have 

become the example of the perfect Christian woman since antiquity, since she was the one who made an 

unconditional sacrifice to her faith, in which her holiness differed from male holiness46. As a virgin, the 

woman was approaching the model of holiness to be followed, especially Mary's model. In the 19th century, 

the Marian model became a strong ally of the ultramontane with the various apparitions of Our Lady, in 

various places in political and religious crises, in addition to its popularity from the establ ishment of the 

Dogma of Immaculate Conception." 
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 The Escola de Nossa Senhora da Conceição (Our Lady of Conception School) also 

functioned as a primary school. However, its fame that spread throughout the interior of Minas 

Gerais in the 20th century was due to the quality of its normal teaching in boarding and external 

systems. Even before having its normal course equated to the normal schools of the state of 

Minas Gerais by Law 4.040, of October 30, 1913, it announced as follows in number 57 of the 

newspaper A Voz do Serro, of July 30, 1913:  

 

This school is installed in a vast and airy building, which complies with 

the strictest hygiene requirements. Under the competent and 

affectionate direction of the dignitary Daughters of St. Vincent de Paul, 

there the teaching comprises the complete primary course and almost 

all normal, English, vocal music, piano, mandolin, painting and needle 

work. The pension is only $80$000 per quarter, including laundry.  You 

pay another $26$ 000 in entrance jewelry. It is optional to teach piano 

music, mandolin, English and painting, paying separately to 10$000 

monthly. Registration opens on October 1 and the school year closes on 

July 31. Students of any age are received (ARQUIVO IPHAN SERRO. 

Jornais. A Voz do Serro, 30/07/1913) 

 

In fact, the regulation of the normal course offered by Serro’s Escola Nossa Senhora da 

Conceição (School of Lady of Conception) had been established by Decree No. 1,960 of 

December 16, 1906, which provided for the official functioning of primary public instruction 

and normal education. The same law as school groups was also the law of normal state schools. 

What would be the disciplines that made up the curriculum structure of the normal course of 

the Colégio Nossa Senhora da Conceição (Our Lady of Conception School)?  

The answer is in the regulation of 1906 in its article 146, which confirms the 

announcement of the newspaper A Voz do Serro transcribed above. The official regulation 

mentions teaching subjects in normal schools, distributed by: 1st Portuguese and French; 2nd 

arithmetic, geometry, and mercantile bookkeeping; 3rd geography, history, moral and civic 

education; 4th general concepts of physics, chemistry, natural history and hygiene; 5th song; 

6th drawing. Each of the disciplines should be governed only by a teacher and needle work 

should be entrusted, mandatorily, to a lady (MINAS GERAIS, 1906, p. 177). 

The newspaper A Voz do Serro reported that on December 1, 1913, "the solemn 

installation of the normal course at Colégio N. S. da Conceição (School of Lady of Conception), 

"directed by the selfless Daughters of St. Vincent de Paul." The newspaper says that "the 

inaugural session presided over by Mr. Dr. Félix Generoso, judge of law of the District at the 

invitation of Mr. Henrique Rosa da Silva, municipal school inspector, was opened with the 

hymns to Our Lady and the Flag, sung by some students of the establishment with piano 

cupboard." Then, monsignor João Moreira da Silva, "in a long and brilliant speech he presented 

the advantages resulting from the equalization of the School for all the young women who seek 

it, preparing them to better fulfill their high destinies and giving them a diploma that will 

guarantee their tranquility in the future." Dr. Nicodemos de Araújo spoke and Dr. Félix 
Generoso then spoke, who "recalled the beginnings of the School in 1907, and without a house 

and bread, who is becoming a member of him today – an establishment that would highlight 

among the most refined civilizations in the world." Finally, he added that "the number of 

students enrolled in the normal course reaches 57." 

Important account left us the teacher from Serro Zenaide Generoso Guerra on the school 

and its normal course. Mrs. Zenaide in her memoir reproduces the events of the year 1921, that 

is, her entry into the normal course of the school was in the class that for the first time used the 
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building inherited from the master Cristina Amelia de Queirós Queiroga, in 1920. This is the best-

known building of the School in Serro because of its walkway, an airfare between the school and 

the choir of its chapel, walkway that elevation on Ladeira da Matriz (Hill of the Matrix).  

Second War (1988, p. 17-19), "in 1921 I took the admission exam and was enrolled 

in the Our Lady of Conception School, equated to the Normal School of Belo Horizonte"; 

she continues: "at the time, the normal course was 4 years and, at the end of 1924, I was 

a member of the In the fourth year were my external colleagues: Mirtes Mórtimer, Zulmira 

Clementino, Edir Tolentino, Ignez Geneoroso da Fonseca and Ambrosina Cunha Pereira"; 

her memory recalled the internal students who were "some 25 colleagues, unless 

mistaken"; among other colleagues I failed a subject, Portuguese, having to take a new 

exam the following year, in the second season, and, approved on March 5, 1925, I received 

my diploma, being able to practice the function of primary teacher"; in addition, the 

former student recalls that the intuition was always very good, "because not only 

instructed, but educated the students, physically and religiously" and "in addition to 

didactic classes, there were classes in Moral and Civic instruction and Catechism, every 

Monday, by the reverend monsignor João Moreira"; in relation to enrollment, she states 

that they grew every year and that "many students, after graduation, continued in the 

school as postulants to future Sisters of Charity consecrated to St Vincent de Paul"; the 

discipline "was very strict" and the students of the boarding school "had no contact with 

the external ones" and this required that the internal students when they needed to go out 

to mass, for example, should keep their heads down and without looking sideways, 

otherwise "at the end of the month, the grade of the external students" was reduced by 

poor procedure; finally, the former student explains that monsignor Moreira "kept the 

students of the school as the parents guarded their daughters" and that he "preached a lot 

of morals to the people from Serro, who were very catholic and respected him a lot, when 

he became aware of something wrong in the city, went to the pulpit, spoke and protested 

and the people heeded and followed his advice." 

Therefore, until 1921, Escola Nossa Senhora da Conceição (Our Lady of 

Conception School) remained as a private school of reference in the north of Minas Gerais, 

especially because of its pedagogical morality and the successful hygienist project of 

Irmandade de Santa Tereza headed by father João Moreira da Silva, the conservative 

catholic Alcebíades Nunes de Ávila e Silva and the celibate master Cristina Amélia de 

Queirós Queiroga. 

 

Conclusion 

 

 In general, the projects of catcheting and/or evangelization of the catholic church 

were very well planned and implemented rigorously in Brazil. This began in 1549 with 

the arrival of the priests of the Society of Jesus together with the first governor -general 

of the colony, Tomé de Souza. In that context of catholic counter-reformation, increasing 

the number of faithful was particularly important, especially outside Europe, where the 

protestant wave promoted mass conversions. According to Raymundo (1998, p. 43), "the 

Jesuit Order is the product of a mutual interest between the Crown of Portugal and the 
Papacy. It is useful to the church and the emerging state" since "the two intend to expand 

the world, defend the new frontiers, join forces, integrate lay and Christian interests, 

organize work in the New World by the force of law-king-faith unity." The Jesuits were 

expelled from Brazil in 1759, within the Pombaline reform (na Education reform 

conducted by Marquis of Pombal), which directly affected colonial education.  

 



Cadernos de História da Educação, v.20, p. 1-18, e035, 2021 | 16 

 

 In the 19th century, women's education became a new phenomenon within the 

development of the capitalist economy in a constant process of globalization and 

massification from Europe. With this, in the period from 1843 to 1874 there was an intense 

missionary movement of the Daughters of Charity of St. Vincent de Paul towards Brazil 

and many other countries of the world. This was part of the proposal of the catholic 

presence in all possible spaces, in order to maintain its hegemony in the Western world. 

Lage (2011, p. 25) explains that: 

 

There were three decisive reasons for success and also that enabled the 

expansion of French women's congregations in the 19th century: the 

ability to adapt this religious way of life to places of installation; the 

effectiveness of congregations in meeting the needs of society; and the 

possibility of articulating the urban world with the countryside, since they 

transited in those two cultures. First, the congregations multiplied and 

prospered because they had a simple model of use: an easily controllable 

form of religious life and an effective instrument for acting on society. 

This adaptability was particularly evident in the plurality of the types of 

geographical implantation and in how they were able to adapt their 

modalities of penetration abroad. 

 

 Because of the catholic ultramontane movement in Minas Gerais, headed by the bishop 

of Mariana Dom Viçoso and Diamantina, Don Santos, school pastoral care was encouraged 

through the opening of schools and ecclesiastical seminaries, administered by European 

religious congregations. Thus, the city of Serro was affected by the expansion of the 

ultramontane movement of conservative characteristics because it expanded the hygienist 

discourse, within the necessary care for the public health of the body and soul, a common 

refined instructional program taught by its agents who operated on its devices with a 

pedagogical-pastoral morality revealing disciplinary power and biopower. Thus, according to 

Louro (2000, p. 458), in a context of analysis carried out in our current time: 

 

The school seemed to develop an ambiguous movement: on one hand, 

it promoted a kind of rupture with the teaching developed in the home, 

because somehow it was more capable or with greater legitimacy to 

minister the knowledge required for the modern woman; on the other 

hand, it promoted, through various means, its connection with the 

house, to the extent that it surrounded the teacher's training of 

references to motherhood and affection. 

 

 Therefore, our study demonstrated that the primary mission of confessional schools for 

children and adolescent girls implanted in Brazil in the second half of the 19th century and the first 

years of the 20th century was guided by the "pedagogical" hygienism and moralizing ultramontanism 

of the bodies and souls of those students. With this discourse and pedagogical practices, the idea of 

confessional schools for children and adolescent girls – orphanage, boarding school and normal 
school in the city of Serro – was considered a fundamental part for female moralization, to maintain 

control over their bodies and souls, in short, to provide social hygiene in a society that was being 

affected by the anticlerical and secular positivist republican political modernization and by the 

increasing modernization of the labor market due to the abolition of slavery , which still produced 

social inequality and abandonment of children and adolescent girls by their guardians. 
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